Introduction
The last few years have seen an impressive number of studies and editions of texts relating to the theme of the diffusion of the text and knowledge of the Qurʾān in Europe in medieval and early modern times. Studies of early Latin and European translations of the Qurʾān and other studies related to knowledge of Islam and Muḥammad have been appearing regularly over the last fifteen years or so, each bringing new insights into the topic and contributing to the general question of early Western knowledge of, and approach towards, Islam. The major treatise by Harmut Bobzin, Der Koran in Zeitalter der Reform,1 is no doubt a milestone in the story of research on the topic, and the year when it appeared, 1995, was the beginning of this new interest and research activity. In most of these studies, the coverage of the medieval and early modern approaches to Islam usually extends over the period from the first Latin translation of the Qurʾān by Robert of Ketton for Peter the Venerable in the 12th century up to the 17th century. The date of the 17th century does not occur by chance but is usually connected to the appearance at the end of it of the Latin translation and critical discussion of the Qurʾān by Ludovico Marracci (1612-1700). Marracci was a member of the order of the Clerks Regular of the Mother of God, a prominent figure in the Catholic Rome of his time, and even confessor to Pope Innocent xi, but at the same time he was a renowned scholar of Oriental languages and the author of many works. Amongst these works, his major accomplishment was his Alcorani textus universus which appeared in 1698 in Padua.2 Ludovico Marracci is generally considered today as the first "modern" Western translator of the Qurʾān, the first one to make wide use of Islamic exegetical and other sources and the translator who produced the first faithful and correct translation from the Arabic. This is almost taken for granted in the works related to these topics which have been appearing over the last few years. Thus, in this line of thought, we find it stated that Marracci's translation was in fact the "best ever made translation into Latin."3 According to Bernard Lewis, in his essay on Islam and the West,4 "Marracci knew Arabic very well, and he consulted a wide range, impressive for that time, of Arabic sources." It is taken for granted that Marracci's translation "outclassed early efforts."5 Specialists in the field of Western translations and scholars of Muslim exegesis share the same high opinion. Bobzin stresses his high esteem for Marracci's translation in various works. Notwithstanding the work's vigorous polemical intent and contents, Bobzin praises "its undeniable philological merits, viz. the printing of the original Arabic text, the exactness of the translation, or
Ludovico Marraccio e congregatione Clericorum regularium Matris Dei, Innocentii xi gloriosissimae memoriae olim confessario, Patavii, Ex Typographia Seminarii, mdcxcviii (1698). The work is in two volumes, the first containing the Prodromus ad refutationem Alcorani, in quo per quatuor praecipuas verae Religionis notas Mahumetanae Sectae falsitas ostenditur
Christianae Religionis veritas comprobatur, in quatuor partes divisus (published the first time by the typography of De Propaganda Fide in 1691) so divided: pp. 1-8 Praefatio ad lectorem, pp. 9-32: life of Muḥammad, pp. 33-45: the Qurʾān, p. n.n. index, p. n.n. appendix; pp. 1-46: Pars prima, p. n.n. index, p. n.n. appendix; pp. 1-81: Pars secunda, 2 pp. n.n. appendix, p. n.n. index; pp. 1-94: Pars tertia, 8 pp. n.n. appendix, p. n.n. index; pp. 1-123: Pars quarta, pp. 124-6: Conclusio, 2 pp. n.n. appendix, p. n.n. index; 11 pp. n.n. Index rerum notabilium, p. n.n. 
